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Sirah Luqman 


Central Theme and Relationship with Previous Sirah 

Like the two previous sirahs (al-‘Ankabit and al-Rüm), the 
Qur’anic name of this one too is Alif Lam Mim. This is an indication 
of the fact that the central theme and subject of these surahs are 
broadly similar. The introductory part of this sūrah is similar to 
Surah al-Baqarah and the Qur'anic name of Sirah al-Baqarah is also 
Alif Lam Mim. In the introductory part of Surah al-Baqarah, the type 
of people who will profess faith in the Qur’an and those would not 
were delineated. Similarly, in the introductory part of this sirah too, 
those who will benefit from this mercy of God and those who will 
remain deprived of it are pointed out. 

In the previous surah, it was stated that this Qur'an is inviting 
people to this religion based on the nature on which God has created 
man. Arguments were also presented on this claim from the world 
around man and that within him. In this sirah, besides arguments 
drawn from the world around man and that within him, the counsel 
of Luqma#n, a famous sage of Arabia is alluded to. The purpose is to 
explain to the Arabs that wise people of the past have also guided 
people in way the Prophet (sws) is guiding them today. It is evident 
from this that common sense is in absolute line with what the Qur’an 
has mentioned and not what is advocated by the opponents of the 
Qur’an. This is very clear evidence to the fact that the nature on 
which God has created man is precisely the one found in man today. 
Had this not been the case, how could these people of insight reached 
the facts stated by the Qur'an. 

It may be kept in mind that when western philosophers discuss 
morality, they base it on established universal principles founded on 
common sense. However, they have not been able to tell us about the 
origins of these established moral principles. The reason is that they 
want to evade the concept of a wise creator and of the nature on 
which God created man. The punishment that God gave them for 
evading this reality was that their moral philosophy was left with no 
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basis or foundation. AII their philosophical endeavours could neither 
formulate a barometer for good and evil nor could they tell why man 
should do good and resist evil. All ideologies like good is what is 
useful, good is what creates happiness, hedonism, obligation as end to 
itself they invented all proved to be baseless and they themselves 
proved them to be unfounded. The Qur'an has not only based its 
morality but also the whole of religion on nature and since this nature 
is made by a wise creator, it is not permitted that people deviate from 
it. He who deviates from his nature, will lead himself to ruin and 
anger his creator. Man's nature is a treasure trove of guidance; yet he 
can deviate from the path of truth by being influenced by his 
environment. He can also go against his nature by misusing his 
authority. For this reason, the Almighty has explicated all the details 
of guidance found in human nature through His prophets and books 
so that no confusion may remain for anyone. It would provide 
opportunity to everyone to tread the path of guidance found in his 
nature and attain success in this world and God's pleasure in the next. 

As referred to earlier, the reason that the Qur'an has referred to the 
wisdom of the sage Luqman in this sürah is that it wants to present 
the evidence in its favour of a person who has reflected on the 
realities of life. Moreover, he was a person who was regarded highly 
by the opponents of the Qur'an. At the same time, this sürah presents 
the arguments in favour of the Qur'an's call drawn from the world 
around and within man in a new style. 


Analysis of the Sarah 

Verses (1-11): This book is a wise book which has been revealed for 
the guidance of people and as a mercy to them. However, only those 
people will benefit from it who keep alive the traits of their nature 
and also make use of them. As for those who give preference to the 
nonsensical talk of its opponents over the Qur'an and also arrogantly 
evade it, they shall be meted out a humiliating punishment as a result 
of this arrogance. Only the believers will succeed. This is a certain 
promise of God because whatever is in the heavens and the earth and 
in between them are creatures of God. No one else has any say in it. 
Those who claim so, should show what their deities have created. 

Verses (9-12): A reference to the counsel of Luqman for his son. The 
purpose is to show that the person whose wisdom the Arabs were 
proud of and whose traditions existed in their literature, he too 
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counseled his on to things which this wise book is counseling them 
to. This shows that common sense is in harmony with the Qur’an’s 
call. Those who are opposing it are in fact waging war against 
common sense and human nature. There is a special warning in this 
for people who in those times were oppressing their sons to leave 
Islam, as has been mentioned in Sirah 'Ankabüt. It is as if the 
Qur’an is showing that the very things regarding which Luqman 
affectionately counseled his son to adopt are the ones in which 
today’s fathers are persecuting their sons. 

Verses (20-24): What is said in the introductory part of the sarah is 
substantiated: all internal and external favours enjoyed by man are 
actually gifts of God and no one can deny this fact. However, in spite 
of this, many foolish people are disputing the concept of monotheism 
whereas they neither have any argument in their favour nor any 
guidance from a sage or a prophet or the light of a divine scripture. 
When they are asked to follow the Book of God, they arrogantly 
reply that they will continue to follow the ways of their forefathers 
even if their forefathers followed Satan. The strong rope of God’s 
attachment is only in the hands of those who follow the Book 
revealed by Him. This is because the judgement of all matters finally 
rests with God. At the end of this section, the Prophet (sws) is 
assured that he should not fret over such arrogant people. One day 
God will show them the consequences of their deeds. 

Verses (25-30): Opponents of the Qur’an are refuted by referring to 
their objections: they are evading the necessary consequences of 
what they believe in. They confess that the heavens and the earth are 
created by God. So the question is that when He is the creator, how 
can someone else be worthy of worship and gratitude? Everything is 
in His hands and He does not need anyone. He does not require the 
help of anyone and He has all worthy attributes. Hence no one’s 
intercession is needed to win His favour. There are so many signs of 
His power and wisdom found in this universe that if all the trees 
become pens and all the seas together with seven more become ink, it 
is still not possible to note down all these signs. It is as easy for Him 
to create every human being as it is easy for Him to create a single 
soul. The night and day are subservient to Him, and He is fully aware 
of everything. If anyone else had a say in the matters of this universe, 
it would be have been totally destroyed. 
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Verses (31-34): The opponents of the Qur'an are warned: should they 
be those who became happy in one instant and hopeless in another? 
On the contrary, they should show patience in strife and gratitude in 
comfort. The favours they enjoy today entail that they show gratitude 
to God and should remember the day when neither a father will be of 
any benefit to his son nor a son to his father. The Day of Judgement 
is bound to come. It cannot be denied merely on the basis that its 
time of arrival is not known. There are so many realities of life 
whose time of arrival is not known to anyone, yet no person can deny 
them. Real knowledge rests with God alone. 


Section 1: Verses (1-11) 
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This is Alif Lam Mim. These are the verses of the Wise Book, 
revealed as guidance and mercy for those who are thorough. For those 
who are diligent in the prayer and pay the zakah and it these people 
who have conviction in the Hereafter. It is they who are on the 
guidance provided by their Lord and it is they who will succeed. (1-5) 
There are some among people who give preference to absurd things 
to lead astray from the path of God, without any knowledge and 
make fun of the revelations of God. It is for such people that there is 
a humiliating punishment. And when Our revelations are recited to 
them, they arrogantly evade them as if they never heard them: as 
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though their ears were deaf. So give them glad tidings of a woeful 
punishment. But those who have professed faith and did righteous 
deeds, for them shall be gardens of delight, where they shall dwell 
forever. This promise of God is bound to be fulfilled: And He is the 
Mighty, the Wise One. (6-9) 

He made the heavens without pillars that you can see, and set firm 
mountains on the earth lest it slither away together with you. And He 
dispersed upon it all kinds of living beings. And We sent down water 
from the sky; thus We created various sorts of beneficial things. (10) 

All these things have been created by God. So, now show Me what 
they have created other than these. In fact, these wrongdoers are in a 
manifest error! (11) 


Explanation 


lA 

iors) 

A comprehensive discussion on the isolated letters (Aurüf-i 
muqaíta'àt) was done in Sirah al-Baqarah. 
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The antecedent of the demonstrative pronoun Gs is mi. This is the 
Qur’anic name of the surah. The implication is that this surah is 
based on the revelations of Book replete with wisdom; however, not 
every person truly recognizes pearls of wisdom. Only those will duly 
recognize and value it who are 25. This word refers to people who 
do everything in a befitting way and who have correctly used their 
powers of intellect and kept alive the traits of their nature and 
whatever step they took was taken to the best of their insight. The 
verse states that it is for such people that the revelations of God are 
guidance and mercy. They will receive guidance from these 
revelations in this world and they will become a source of mercy and 
blessings for them in the next. I have already discussed the word gyes 
at an appropriate place of this exegesis and it also occurs in verse 22 
ahead. God willing, there it shall be explained further. It is evident 





1. This is Alif Lam Mim. 
2. These are the verses of the Wise Book, revealed as guidance and mercy 
for those are thorough. 
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from this verse that if these people are not giving due regard to this 
Book, then this is not because the Book itself has some flaw — rather it 
is these people whose nature is perverted. Hence, the Prophet (sws) 


A should not become dejected by the attitude of these people. 
é “me S n be, ui 
ó siLa PARASE 
a ? This : verse deXUECUES the qualities of the upright and thorough people 
iw a referred to in the previous verse. As a result, people who in those times 
Y in whom these traits manifested themselves have come to the fore. It is 


stated that it is these people who are diligent in their prayer and 
vigilant in giving zakāh and have conviction in the Hereafter. 

The words C353 a saibas highly praise these believers. In other 
words, it is these people who are fully convinced of the Hereafter. It 
is the consequence of this conviction that they have the urge to be 
diligent in their prayer and zakāh. It is evident from this that those 
who are indifferent to the prayer and zakāh are in fact deprived of the 
conviction in the Hereafter. And if they make this claim, then they 
are lying about it. 


GARI pod sis agh Serbo bs 5) 
This verse states that it is these people who in this world are on the 
right path and it is these who will succeed in the Hereafter. All the 
rest are in error and shall be flung into Hell in the Hereafter. 
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The word AA] also means to give preference, as has been 
explained at relevant places in this exegesis. The expression ¿gusii 
is much similar in construction to (),9! G43 used in the Qur'an 





3. For those who are diligent in the prayer and pay the zakah and it these 
people who have conviction in the Hereafter. 

4. It is they who are on the guidance provided by their Lord and it is they 
who will succeed. 

5. There are some among people who give preference to absurd things to 
lead astray from the path of God, without any knowledge and make fun of the 
revelations of God. It is for such people that there is a humiliating punishment. 
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(6:112). Here this expression is used in opposition to the revelations 
of the wise Book. Hence it would refer to all those things which the 
miscreants of those times would spread in order to lead people away 
from the revelations of God. The Qur'àn wanted people to face the 
real facts of life but its opponents wanted its addressees to remain 
entangled in the foolish things they were occupied with. The verse 
refers to this situation and expresses wonder. The implication is that 
the Almighty revealed a Book replete with wisdom in order to guide 
people. However, such is the pathetic situation of people that they are 
giving preference to those baseless concepts which provide 
corroboration to their desires and innovations. 

The word n in PANE ij S ple Aero 32 0-22) means “a clear proof 
or argument." This word also occurs in verse 30 ahead. It will be 
further explained there. The implication is that the evil efforts of the 
miscreants are meant to stop people from God's way. The fact of the 
matter is that they have no sound proof of the path they are treading by 
leaving the path of God and which they also want people to tread. In 
spite of this, such is their audacity that they make fun of God's 
revelations and provide exaggerations to support their baseless notions. 

Consider next the words: EO We Re al 3). Earlier it was stated about 
the believers that "they are on guidance and they shall succeed." Now, 
these words, in contrast, state the fate of people who in opposition to 
the wise verses of the Qur'an were busy in spreading their baseless 
notions, erroneous concepts and religious innovations. The words say 
that a very humiliating punishment awaits them. This is because in 
opposition to the truth their bias is towards arrogance and the 
punishment of arrogance before God is humiliation. It should be kept in 
mind that punishments are of various types. Though each punishment is 
a punishment — and may God protect everyone from it — but the worst 
punishment is the one which humiliates and disgraces people. 

6.2 
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This is a picture of thé arrogance that has made these people 





6. And when Our revelations are recited to them, they arrogantly evade 
them as if they never heard them: as though their ears were deaf. So give 
them glad tidings of a woeful punishment. 
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worthy of this humiliating punishment. The verse states that such is 
the situation of these people that when God’s revelations are recited 
to them, they turn their backs with great arrogance and walk away, as 
if they did not even hear them and as if both their ears are deaf. In 
other words, they regard God’s revelations to be totally insignificant 
and not worthy to pay heed to. The verse states that if their arrogance 
has increased so much that God’s revelations are not worthy enough 
to pay heed to, then the Prophet (sws), on God’s behalf, should sound 
them glad tidings of a painful doom. The implication is that if this 
matter relates only to indifference, it can be reformed through 
reminding and admonishing them. However, if they show arrogance 
even after being reminded and admonished, then this ailment cannot 
be cured. Such people will become the fuel of Hell. 


Oies ERA aus È DEATH Li AEEA NAAT) 

These verses, in contrast, state the reward of people who profess 
faith in God’s revelations and befittingly follow them in their lives. It 
is said that for such people are gardens of bliss in which they will 
dwell forever. The words abies mean that this is a certain promise 
of God that is bound to be fulfilled. The style of double emphasis 
found in this sentence has been explained at an appropriate place of 
this exegesis. The reason for this double emphasis was that in verse 6 
earlier, it has been said that these arrogant people make fun of God’s 
revelations. It is obvious that this ridicule was directed at those 
verses of the Qur’an in which the helpless and poor among the 
Muslims of those times were given glad tidings of an eternal 
kingdom. It was this reason that entailed that it be said with full 
stress and emphasis that if these people want to ridicule this aspect, 
then let them do so; however, the believers should rest assured that 
this promise of God will be fulfilled. 

The words zzXzji $ 2j 3 substantiate the certainty of God's promise 
through His attributes. The implication is that if God does not punish 
the arrogant and the oppressors and not reward the believers and the 





7. But those who have professed faith and did righteous deeds, for them 
shall be gardens of delight, where they shall dwell forever. This promise of 
God is bound to be fulfilled: And He is the Mighty, the Wise One. 
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righteous, it would mean that He is neither powerful (3334/1) nor wise 
(RJ). On the other hand, God forbid, He is a helpless and feeble 
being who has created a purposeless and meaningless world. The fact 
is that this is self-evidently untrue. I have explained this style of 
reasoning at various places in this exegesis. Readers should content 
themselves with this brief allusion. 


dox 
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This verse directs attention to those signs of this universe observing 
which even a person of average intellect will be compelled to confess 
that the creator of this universe is $; ie. has power and dominance 
over everything, and together with power every action of His reflects 
His immense wisdom as well. The verse states that it is God's power 
and wisdom that He has raised high this great roof of the heavens 
without any visible pillars. At the same time, He has set mountains 
firmly on the earth so that the earth might not reel away to one side 
with its inhabitants. Moreover, below this roof and above this earth, 
God has spread living beings of various sorts and to nourish and 
nurture them has rained down water from the skies. Through this 
water sprung forth many beneficial things from the earth. 

In the expression {335 oz po the ($55 qualifies wz. In other words, 
this great roof has been raised high by its great creator with pillars 
but such is the miracle of His power, wisdom and creativity that 
these pillars are not visible. He has bound together the various 
portions of this universe with such laws of gravity which are seen 
only by Him. 

In the expression oy z% the precise linguistic meaning of the word 
nv is “beneficial.” This expression alludes to God’s mercy and 
providence coupled with His power already alluded to. The 
implication is that after building this enormous palace and this pillar- 
less castle, He has provided its inhabitants with huge amounts of 





8. He made the heavens without pillars that you can see, and set firm 
mountains on the earth lest it slither away together with you. And He 
dispersed upon it all kinds of living beings. And We sent down water from 
the sky; thus We created various sorts of beneficial things. 
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beneficial things. 
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The implication of this verse is that all the above pointed things 
have been made by God and the addressees of this verse also admit 
this fact. They are now asked that what has been made by those who 
they worship besides God. What is the feat these deities have 
accomplished that they have regarded them to be partners in the 
rights of God. 

The words cw Js à oats] J4 express pity on such people by 
addressing them in an indirect way: these people who have 
transgressed against their souls do not have any reason to regard such 
deities as partners of God; they are engulfed in manifest error. 


Section II: Verses (12-19) 


The succeeding verses refer to the wisdom of Luqman and the 
advise he gave to his obedient son. The purpose of citing it, as alluded 
to earlier, is to show to the Arabs that their own sages and wise men 
taught them the very things which this Book of wisdom is teaching 
them. However, it is the wretchedness and deprivation of these people 
proud of blindly following their forefathers who themselves blindly 
followed Satan, yet they are not prepared to benefit from the wisdom 
of those forefathers who seriously reflected on the realities of life and 
through their words and deeds left behind very noble traditions. Such 
was the consequence of this foolishness of these people that they 
cruelly punish their children for doing things which Luqman in his 
times earnestly taught to his child. 

Who was Luqman? Some people regard him to belong to 
Abyssinia. However, in my opinion, this is not correct. The historian 
Muhammad ibn Ishaq says that he belonged to the lineage of 
Abraham (sws). This opinion also does not seem to be sound. Among 
the pre-Islamic jahiliyyah poets Tarfah ibn ‘Abd and Salma ibn 





9. AII these things have been created by God. So, now show Me what they 
have created other than these. In fact, these wrongdoers are in a manifest 
error! 
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Rabi‘ah have mentioned him and his tribe in their poetry. It is 
evident from these poems that Luqman and his people lived in 
Yemen in grandeur and majesty, and they were the descendents of 
the ‘Ad. 

Some people have regarded Luqman to be a prophet. However, the 
opinion of the majority is that he was not a prophet. He was, in fact, a 
sage. It comes to my mind that some poets have also referred in their 
poetry to this counsel mentioned in the Qur'an. However, while 
writing this exegesis I do not have the relevant poetry anthologies; 
hence, I cannot say anything with certainty in this regard. 

Some historians regard him to be a king. Whether this is true or not, 
he does seem to be a chief. The way the jdahiliyyah poets have 
mentioned him shows that he was the patriarchal head of his tribe in 
Yemen. It is also evident from the advice and counsel he gave to his 
son that they were imparted to him at the time when he was being 
crowned as the next tribal chief. This shall be explained later. Readers 
are advised to study the verses in the light of this background. 
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And We bestowed dom on Luqman, saying: “Be grateful to 

God and he who remains thankful remains so for himself. And he 

who is ungrateful then God is self-sufficient and has all praiseworthy 

attributes." (12) 

And recall when Luqman while counselling his son said: “Son! Do 

not associate partners with God. Indeed, polytheism is a great 
transgression." (13) 
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And We have counselled man regarding his parents. His mother bore 
him with sorrow upon sorrow, and he is weaned after two years. [We 
counselled him:] “Show gratitude to Me and to your parents and 
towards Me is the return. If they force you to associate anything with 
Me about which you have no proof, do not listen to them and be kind 
to them in this world, and follow the way of those who turn to Me. 
Then to Me shall you return, and I will inform you of what you have 
been doing.” (14-15) 

My son, if an act is of the size of a mustard seed, God will it bring 
forth even if it is in a mountain pass or in the heavens or the earth. 
Indeed, God is very Discerning and all-Knowing. (16) 

My son! Be diligent in the prayer, enjoin good, and forbid evil and 
beare with patience any calamity that befalls you. Indeed, these 
things are from among the matters of endurance. (17) 

And do not treat men with disdain, nor walk arrogantly. God does 
not like the arrogant and the conceited. And be modest in your gait 
and keep your voice low. Indeed, the most hideous of voices is the 
braying of the ass. 


Psplinduon 


ODi Kas Fgh KAS KE oas aot ei ite alis 
The first consequence of wisdom is being grateful to God. The 
foremost effect of this treasure bestowed to a person by God is that 
he becomes thankful to his Lord. It is this gratitude which is the basis 
of all the rights of God and all the rights of human beings. I have 
written in detail on this issue in the exegesis of Sūrah Fatihah. Useful 
references to it have also been made while discussing the accounts of 
David (sws), Solomon (sws) and Dhü al-Qarnayan. It is evident from 
this that the first sign from which a wise person can be recognized is 
that he shows gratitude to God. Without it, he is totally hollow even 
if he is regarded to be a pone of knowledge and philosophy. 
Consider next the verses S25 C45 4b) ó% Baas Anni) d. d pxas a 
They form an appropriate on qA spot insertion. The ined et is 
that no one should think that if the Almighty has asked His creatures 





10. And We bestowed wisdom on Luqman, saying: “Be grateful to God 
and he who remains thankful remains so for himself. And he who is 
ungrateful then God is self-sufficient and has all praiseworthy attributes." 








Surah Luqman 13 











to be grateful or likes this attitude, then there is some benefit for 
Himself in this. If the Almighty recommends this, then it is only for 
the benefit of people themselves. He who remains thankful to God 
will see that God’s favours on Him will increase in this world and the 
next. As far as God Himself is concerned, He is totally self- 
sufficient. Neither is the gratitude of a person beneficial to Him nor 
is someone’s ingratitude harmful to Him. At the same time, He is 
v (Hamid) which means that He possesses all lofty attributes and 
all these attributes are personal. No one can increase or decrease 
them. One aspect of this attribute is that whether any person duly 
values God's favours or not, he is not deprived by God of His 
favours and sustenance. This attribute is referred to in verse 26 ahead 
as well. It shall be explained there further. 


Just as the foremost consequence of wisdom is gratefulness to God, 
similarly the true essence of gratitude is abstinence from polytheism. 
A person receives all favours from God; hence, just as it is essential 
that he be grateful to God, it is equally essential that he should not 
ascribe the favours of God to others. If a person receives any benefit 
from others, it is at the behest of God. Hence, it is only God Who 
should be thanked. Others have to be shown gratitude in 
subservience to God. The right of God is the greatest. If anyone 
associates others in this right, he is guilty of usurping the greatest of 
rights — and there is nothing more unjust than this. 

It needs to be appreciated here that all these things were said by 
Luqman when he was counseling his son. This shows the importance 
of the occasion and what is said itself: the statements were not given 
in a casual way; on the contrary, they were said on a specific 
occasion in an elaborate way as advice to his son and stressed upon 
him to strongly adhere to them. The purpose is to direct the attention 
of the addressees of the Qur'àn what a wise father teaches his son 
and what attitude is adopted by these people about their children — 
people who revered Luqman. 





11. And recall when Luqman while counselling his son said: “Son! Do 
not associate partners with God. Indeed, polytheism is a great 
transgression.” 
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These two verses are insertions from God prs pne verses ue 
counsel from Luqman. He had directed his son to be grateful to God 
but he did not mention his own right in this regard out of modesty. 
After mentioning the right of God, he moved to the mention of the 
Day of Judgement. This he stated out of respect and this only befitted 
his humble nature. However, after God, as per the norms of human 
nature, the greatest right on a person is that of the parents. For this 
reason, the Almighty Himself filled this vacuum left by Luqman. The 
verses state that God has guided people about their parents. This 
guidance has already been mentioned in verse 8 of Surah *Ankabüt 
and also in Surah Bani Isra'il. At these places, I have explained that 
all prophets and books of God have unanimously taught people that 
after the right of God, it is essential to treat parents with kindness. 
Here, this teaching is mentioned in the next part of the verse sy ef 
giy (that be grateful to Me and your parents). In other words, while 
being grateful to Him, the Almighty has also directed people to show 
gratitude to their parents. It is evident from this that after God, it is 
the parents who have the greatest right on a person. This is because it 
is they who bring him into existence and nourish him. There is no 
greater a right on a person regarding his fellow brethren than his 
parents. However, this right relates to gratitude and service and not to 
worshipping them. It has been explained at an appropriate place in 
this exegesis that the real essence of gratitude is fulfillment of 
promises. If this fulfillment does not exist, then expressing gratitude 
through the tongue is an absolutely baseless thing. 





12. And We have counselled man regarding his parents. His mother bore 
him with sorrow upon sorrow, and he is weaned after two years. [We 
counselled him:] *Show gratitude to Me and to your parents and towards Me 
is the return. If they force you to associate anything with Me about which 
you have no proof, do not listen to them and be kind to them in this world, 
and follow the way of those who turn to Me. Then to Me shall you return, 
and I will inform you of what you have been doing." 








Surah Luqman 15 











The words Uzal gui gigs SAES the i cft dL Bor dose ons 
express the fact that if the parents stress upon their children to 
associate anything as a partner with God without any knowledge, 
then they do not have this right. It is mandatory on the children to 
refuse obedience to them in this regard. I have discussed at many 
places in this exegesis the fact that polytheism has no arguments to 
substantiate itself. This is a permanent trait of polytheism because till 
now the proponents of polytheism have not been able to present any 
argument to corroborate it. On the other hand, every polytheist 
believes in God. 

The words ij Klss state that though children must not listen 
to their parents if they force them to polytheism but they still must 
treat them kindly in this world. Their needs should be met as far as 
possible. Children should also continue to pray to God for their 
guidance. Abraham (sws) continued to pray for his father until God 
stopped him from doing so. Total severing of relations with parents 
who are disbelievers is only allowed when a Muslim society in its 
collective capacity declares its acquittal from them and from their 
nation. This aspect has already been explained in Surah Tawbah. 

Here one thing that needs consideration is that as far as gratitude 
and service are concerned, the children are directed to do so in the 
case of both the father and the mother. However, as far as sacrifices 
and labours are concerned, only those of the mother are enumerated. 
No reference is given to any sacrifice of the father. The words are: 
oae d 41,23 $ 35) bs hi atis (his mother bore him with sorrow upon 
sorrow). Here all the three phases of pregnancy, birth and suckling 
are referred to (though the mention of birth is suppressed because it 
is understood) and all these phases relate to the mother. It is evident 
from this that a mother has a greater right on her children than a 
father. It is on this verse that the narrative of the Prophet (sws) is 
based which says that the right of the mother is thrice that of a 
father." 

The words 542! {| warn people that everyone should bear in mind 
that at last finally everyone has to turn to God. If anyone shows any 





13. Abt al-Husayn Muslim ibn al-Hajjaj al-Qushayri. Al-Jami* al-sahih, 
vol. 4 (Beirut: Dar ihya' al-turath al-'arabi, n.d.), 1974, (no. 2548). 
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slackness in showing gratitude to God and in fulfilling the rights of 
the parents, then he will be held accountable before God for this 
attitude. 

The words $3535 ee aG Sa da e 4 oU is gaz mE $ further 
stress upon the children that besides not obeying their parents in 
matters of polytheism they at all cost must follow the way of those 
who are tuned to God and not those who have left the path of God 
even if they are their parents. In Sirah ‘Ankabit, the statement of the 
parents about their children and those subservient to them has been 
cited thus: ('Y:Y3) aus Qus iL es JI (keep following Our path 
and We are responsible for bearing your burden, (29:12)). The verse 
under discussion criticizes this notion that it is not permissible to 
follow anyone who invites people to a path which is against the path 
of God. Only those people must be followed who follow God. 

The words DUE UIT EH CE 320) are addressed to both parents 
and the children and has the element of both a warning and assurance 
in them. The implication is that one day every person will return to 
God, and he will be shown by God all the deeds he had done. If some 
parents by misusing the right granted to them by God force their 
children to abandon the path of God, they will be punished for it. On 
the other hand, if the children fully recognized the right of God 
together with the right of their parents and adhered to it in a steadfast 
way, they will be abundantly rewarded for this courage. 


“Io sig possi HEC 5 5s Js 83 Ke DES 6 O G 
Meo vene ANS 


After the intervening verses from God, the counsel of Luqmān 
resumes from here. Earlier, Luqmān had urged his son to abstain 
from polytheism and to adhere to monotheism. It has also been 
explained at an appropriate instance in this exegesis that on the belief 
of monotheism rests all other beliefs. After monotheism, the second 
basic belief is that of the hereafter. The verse under discussion 
mentions that part of his counsel that relates to the hereafter. He 





14. My son, if an act is of the size of a mustard seed, God will it bring 
forth even if it is in a mountain pass or in the heavens or the earth. Indeed, 
God is very Discerning and all-Knowing. 
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states: My son, if a good or evil deed of the size of a mustard seed is 
done by someone on a mountain or its passes or in the unfathomable 
atmosphere of the heavens or in the depths of the earth, wherever it 
is, God will it bring forth on the Day of Judgement. This is because 
God is very Discerning and all-Knowing. 

It may be kept in mind that it is because of a lack of knowledge 
about the attributes of God because of which nations have been 
misled about monotheism and got involved in polytheism. It was this 
lack of knowledge that also accounted for many erroneous concepts 
about the Hereafter. For this reason, Luqman reminded his son about 
the wise teachings of monotheism and the hereafter to fully set right 
his son’s concepts about them. 

The pronoun in ( is the pronoun of shá'n. In such situations, a 
speaker uses a pronoun for a thing in his mind. Here this is 
antecedent is “knowledge of the size of the mustard seed.” It is in 
deference to 2% that the feminine pronoun is used. 

It not essential to regard š% to mean “a stone." It can also refer to 
a mountain and its passes and this would be in conformity with 
linguistic principles of Arabic. I have translated this word keeping in 
view this fact. Al-Tabari has also cited that one group of people 
interpret this word in this meaning." 


GAS LAE edu GA Sus eats CI iaa vals SLO SEL 

After teaching his son to show gratitude to God, this verse teaches 
him the results of this gratitude that should arise in a person's life. 
The first of these is the prayer. It is the foremost and the greatest 
manifestation of gratitude to God. All prophets of God and all divine 
religions unanimously have taught people to pray. The precise 
translation would be: “O my son! Be diligent in the prayer.” It means 
that he should not only adhere to the prayer himself, but make 
arrangements for others also that they are able to offer the prayer and 
he should also urge others to prayer. 





15. See: Abū Ja‘far Muhammad ibn Jarir al-Tabari, Jami‘ al-bayàn ‘an 
ta’wil Ay al-Qur'àn, vol. 21 (Beirut: Dar al-fikr, 1405 AH), 72-73. 

16. My son! Be diligent in the prayer, enjoin good, and forbid evil and 
bear with patience any calamity that befalls you. Indeed, these things are 
from among the matters of endurance. 
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The words 333 32) 3 express the second aspect of showing 
gratitude to God. It connects a person to his brethren. The prayer, on 
the other hand, connects a person to his Lord. The word 333% 
encompasses all things that relate to fulfillment of rights; for 
example, spending in the way of God, helping orphans, the destitute, 
neighbours and all other people in need and similar acts of kindness 
which are well known in every good society and which every person 
grateful to his Lord tries to do or should do. 

The words Aas wo 4513 direct his son to abstain from things which 
are opposite to the ma‘rif (43,32). These, for example, include 
stinginess, usurpation of rights, injustice, breaking promises, conceit 
etc. 

The words Skate dé jls imply that enjoining good and forbidding 
evil is not an easy way. When he starts to do these things, he will 
find that difficulties and hardships facing him at every step; if he 
does not exercise patience, he will not be able to take a single step 
ahead. If he has to succeed in this test, he must face all adversities 
with patience and perseverance. 

The sentence 325) «i «3 éj emphasizes what is said above: these 
tasks cannot be carried out half-heartedly. Only those people can 
accomplish them who stand up with full force and perseverance and 
put their life at stake to succeed in them. In Strah al-‘Asr, it is 
precisely for this reason that showing steadfastness and patience on 
the truth is mentioned. 


ey HN CE, TREES 52 2G M5 Ts pL IM ads 

The expression w 43 means to show indifference to people 
because of arrogance and haughtiness. 

The word |. refers to the masses in particular, the poor and 
needy who are looked down upon by the rich. 

In the earlier verses, the factors that make showing gratitude to 
God incumbent upon human beings were mentioned. Coming up is 
the mention of things which are contrary to this gratitude. As 
delineated at another place, humility is the manifestation of gratitude 





17. And do not treat men with disdain, nor walk arrogantly. God does not 
like the arrogant and the conceited. 








Surah Luqman 19 











and the opposite of humility is arrogance. People who are mean 
become arrogant when they receive favours and look down upon 
those who are not their equals. Luqman has stopped his son to adopt 
this attitude. 

The words 555 PING URS Ys also occur in Sürah Bani Isra'1l. There 
a further admonition is sounded thus: (Y Y: SEQ AG HANG 5 oS 
— meaning that however much a person tries to walk tall in this 
arrogance, he should not forget that he cannot pierce the earth or 
climb as high as the mountains. And what is the meaning of showing 
arrogance in the kingdom of God Whose signs of power and 
exaltedness everyone witnesses? The arrogance and conceit of a 
person is evident from his face and neck and also from his gait. 
Luqman has stopped his son from being arrogant in both ways. 

The words oes 5 Js gs bod J ab) | are an admonition and a very 
strong one too. They mean that God does not like a person who is 
arrogant and haughty. People who are rich and have high status and 
who think that this is because of their own ability and entitlement and 
not a favour of God end up being arrogant instead of being grateful 
to God. Luqman has informed his son of precisely this danger. He 
has asked him to regard favours to be God's gift and test and should 
not invite God's wrath by becoming conceited because of them. 

SS sll orales SM oa bye Rieder Sa d oils 

Stylistically, the earlier verse was a collection of forbiddance 
ordinances. In this verse, Luqman has directed his son in a positive 
way to adopt humility: he should be very humble in his gait instead 
of walking in an arrogant way and be polite in his voice instead of 
being rude and discourteous. The occurrence of the word ¿e here 
evidences the fact that God has not created mankind with the same 
pitch in their voices. He has given them the ability to raise this pitch 
and also lower it when needed. So he should use this ability as per 
this need and not always burden the ears of people with his voice. 
The words 53) Sal oli Si S| are meant to stop people from being 
coarse and impolite in their tone: when God has created them in the 





18. And be modest in your gait and keep your voice low. Indeed, the most 
hideous of voices is the braying of the ass. 
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best of moulds and also blessed them with quality of eloquent 
speech, why should they fall from this status and become donkeys. It 
is their utter misfortune if they do this. 

Though these pieces of advice from Luqman are effective for every 
person; yet, they carry special significance for those who are in the 
position of leadership and have political authority. For this reason, as 
pointed out earlier, Luqman was not merely a sage, he was a sage 
who was a ruler as well. He held political authority among his 
people. The advice given by him here to his son was meant to make 
him understand the responsibilities of leadership. Luqman was not a 
prophet; however he does have a general resemblance with the 
prophet David (sws). 


Section III Verses (20-34) 


The foremost thing mentioned in the counsel of Luqman is 
showing gratitude to God. In the succeeding verses, it is being 
explained as to why only God is worthy of being grateful to. What 
are the reasons for this found within man's being and around him? At 
the same time, the Prophet (sws) is urged to show patience and 
perseverance: he should now consign their matter to God; He will 
decide about their fate; he should not pay heed to them if they are 
demanding signs. There are so many signs of God around them. If all 
the trees of the world become pens and all the seas with an addition 
of another seven become ink, even then all of God's signs cannot be 
written. These people have a habit of breaking promises and are 
traitors. When they are seized by circumstances, they promise to 
show obedience to God but when they are given respite, they return 
to their rebellious ways and forget their promises. No sign can work 
for such people who breach promises. 

At the end, people are reminded of the Hereafter. People are asked 
to fear the day when neither a father will be of any use to any person 
nor his son; each person will be accountable for his own self. If today 
the time of arrival of the Day of Judgement is not known, then this 
should not deceive anyone that its threat is a mere bluff which has no 
basis. There are so many things whose time of appearance is not 
known to anyone but no sane person can deny them. Readers may 
now proceed to study these verses. 
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Do you not reflect that it is God Who has put in your service what 
is between the heavens and the earth and completed on you both 
visible and hidden favours? Yet there are still some who dispute 
about God, without knowledge or reasoning or any illuminating 
scripture. And when they are invited: “Follow what God has 
revealed,” they reply: “We will not do this; we will only follow the 
ways of our forefathers.” Even in the case when Satan invites them to 
the torment of Hell? (20-21) 

He who obediently turns himself to God and also leads a befitting 
life has indeed held on to a strong rope. And finally all things have to 
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return to God. And let not the disbelief of those who disbelieve 
grieve you. To Us shall all of them return. So, We will inform them 
of whatever they would have done. God is also aware of the secrets 
of the hearts. We will provide them for awhile. Then We will shove 
them towards a grievous torment. (22-24) 

If you ask them: “Who has created the heavens and the earth?” they 
will reply: “God did.” Say: “Only God is worthy of gratitude.” Yes 
most of them do not accept this. To God belongs what the heavens 
and the earth contain. Indeed, God alone is self-sufficient and has all 
worthy attributes. (25-26) 

And if all the trees of the earth become pens, and the sea, with 
seven more of them, become ink, even then the signs of God cannot 
be written down. Indeed, God is Mighty and Wise. (27) 

To create you and give life to you is like creating and giving life to 
one person. Indeed, God hears and sees all. Have you not seen that it 
is God Who makes the night pass into the day and the day pass into 
the night and He has made the sun and the moon subservient to Him? 
Each is moving till an appointed time. And that God is aware of 
whatever you do. This is because God is the only true God and what 
they invoke besides Him are false. And indeed, God is the Most 
High, the Supreme. (28-30) 

Have you not seen that it is through God’s grace that a ship travels 
in the sea so that He make you observe His signs? Indeed, there are 
signs in this for every person who is steadfast and grateful. And 
when waves like canopies envelop them, they invoke God promising 
to obey Him alone. Thus, when He brings them to safety and takes 
them to the land, some of them remain guided and others go astray. 
And only they deny Our revelations who always break promises and 
are ungrateful. (31-32) 

O People! Fear that God may seize you and fear the day when 
neither a father will be of any benefit to his children nor the children 
will be able to benefit their father. Indeed, the promise of God is 
certain to be fulfilled. So the life of the world should not deceive you 
nor should the deceiver deceive you about God. Only God has 
knowledge of the Hereafter and it is He Who sends down rain, and 
only He knows what is in the wombs and no one knows what he will 
earn tomorrow nor does anyone know in which land he will die. 
Indeed, God is all-knowing and all-aware. (33-34) 
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Explanation 
Ged sibus Belk Wee us il Sa Was abl efl dí 
EA suis EET ECCE 

The introductory part al ‘this sürah ended on verse 11 on the words: 
whee MS aes Ji 455 Gye Gib GLE ius gu s sbi $i5 5s (AIl these things 
have been created by God. So, now show Me what they have created 
other than these. In fact, these wrongdoers are in manifest error!) 
After that, to reinforce what was said in them the counsel of Luqman 
was mentioned. He had also urged his son to remain grateful to God 
alone. Now, in the verse under discussion, the subject is taken up 
again in the light of the signs found around man. The style adopted is 
that of amazement and rebuke. People are asked to reflect that all 
objects between the heavens and the earth that are serving them are 
put into this service for them by God. None of them can claim about 
any of them that they have been created by someone other than God. 
So on what basis have they associated partners with Him and 
worshipping them? 

The actual meaning of the word fí in £463 Selb $22) aed ed 3 is 
“something which is wide and expansive.” From here, it came to be 
used in the meaning of completion and perfection. Thus the words 3 
PS sesh Sale fc would imply that God completed His favours on them in 
all aspects. These favours are apparent and material as well as 
intellectual and spiritual. One’s appearance, physique, limbs, food, 
clothes and other similar things have been given by God and such 
favours as the faculties of hearing and sight, intellect and insight as 
well as guidance have also been blessed by Him. No person can 
claim about any of these favours that they have been given to him by 
someone other than God or that someone else can be their source. So 
when it is God Who provides people with all the favours, then it 
should only be He Who should be worthy of being grateful to. 
Hence, without any basis, how can a person be associated with Him 





19. Do you not reflect that it is God Who has put in your service what is 
between the heavens and the earth and completed on you both visible and 
hidden favours? Yet there are still some who dispute about God, without 
knowledge or reasoning or any illuminating scripture. 
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in this right that He alone has. 

The words HM Vi TE pen hig dale ga pl ges imply that as 
far as God and the right to be thankful to Him are concerned, these 
are established facts which no one dare denies. However, it is quite 
amazing that there are some wretched people who dispute about 
monotheism even though they have neither any argument in their 
favour nor any guidance nor the support of any illuminating 
scripture. The governing noun in bi à sls is suppressed. The 
Idolaters of Arabia did not disbelieve in God. They only disputed His 
oneness. The words pe 2 pe refer to a lack of reasoning whether its 
nature is logical or scriptural. These words occur in verse 6 as well. 
The word poke is used in contrast to conjecture as well. Hence it refers 
to everything through which conviction and certainty can be 
achieved. The word Gi occurs with A «x which clearly indicates 
that this is a case of mention of the general before the specific. God’s 
guidance has also reached His creatures through the oral teachings of 
the Prophets and through radiant scriptures like the Torah, the 
Psalms, the Gospels and the Qur’an as well. In my opinion, the word 
ie refers to reasoning based on the first type of teaching. It may be 
kept in mind that this negation of a lack of reasoning is negation of 
reality. What the Idolaters would say in support of their views is 
cited ahead. It is of the nature of blind following and mere blind 
following cannot be regarded as a form of reasoning. 
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This is an explanation of their reasoning that lacks any v basis when 
they are called to follow the Book of God, they reply that they will 
follow what they found their forefathers following and that they are 
not prepared to accept anything that is not in conformity with it. The 
verse tells the Prophet (sws) to ask them that will they still adhere to 
this view even if Satan is calling them to Hell by making them biased 
in favour of blindly following their forefathers. The implication is 





20. And when they are invited: “Follow what God has revealed," they 
reply: *We will not do this; we will only follow the ways of our forefathers." 
Even in the case when Satan invites them to the torment of Hell? 
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that it is not necessary for the veracity of something that it has been 
handed from the forefathers. It is possible that just as they are blindly 
following the ways of their forefathers and regarding them as 
religion, their forefathers too blindly followed as religion whatever 
they received from their own forefathers. Thus it is the requirement 
of wisdom and of likeness for the truth that they listen to the Book of 
God that they are being called to, reflect on it and evaluate their 
beliefs and deeds in the light of the arguments it proffers. If they do 
not do this, they might end up in Hell as a result of this blind 
prejudice and following the ways of Satan. Here it needs to be kept in 
mind that there is great attraction in nationalism whether it relates to 
religion, culture or traditions. Those who raise these slogans are 
considered as protectors of national culture and national traditions. 
The masses are so enamoured by their slogans that they are not 
prepared to listen to anything against them, even though it may be a 
great truth. In my opinion the antecedent of the accusative pronoun in 
3245 is not the forefathers but the speakers of these words. 


21) 325 J ase bids i Io Anz AN NEDEEM NU CAE 
The word dE occurs a the preposition J as well as with J} in the 

Qur’an. While deliberating on the instances in which they are used it 

is evident that in the first instance it is used to connote total 


submission and consignment which is the essence of Islam. In the 
second instance, as is the case here, it is used to humbly turn towards 
something or someone. This “turning to” can be literal as well as 
metaphorical. This is because it is qualified by the word $254. The 
word oL} means to do something with utter perfection Par sincerity. 
This qualification also determines the real meaning of Islam: a 
person turns to God and does so with full devotion and perfection 
and with great sincerity and faithfulness. This is contrary to the 
hypocrites who would take the name of God but would associate 
partners with Him in both His being and rights and instead of God 
and His directives give real importance to these partners and the 





2]. He who obediently turns himself to God and also leads a befitting life 
has indeed held on to a strong rope. And finally all things have to return to 
God. 
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rituals associated with them. 

It may also be noted that this verse has been revealed in response to 
the proponents of polytheism and of those who blindly followed their 
forefathers. They are told that neither will blind following avail them 
nor will the support of deities be of any benefit to them. On the 
contrary, those who turn to God with full sincerity and piety have in 
fact held on to a strong rope that attaches them to their Lord. This 
rope will prove to be a special means of association for them with 
Him. It shall never break. 

The words 545! isk abi Ji 5 sound a severe warning: no one should 
be in the misconception that the ropes they hold on to instead of this 
rope will be of any avail to them. None of these false supports will be 
of any benefit to them because all matters will one day be presented 
before God. No one except Him will be the Being who everyone will 
have to face in the Hereafter. No other support except Him will be 
there for them. 


477 ut zy 252255 
"m Eso oh Eus AM [SE rer heel) SUGGS 325 


This verse sounds an assurance to the Prophet (sws) and further 
augments the warning found in the previous verse for his enemies. 
He is told that those who are today opposing his calls should not 
grieve him; each of them will finally encounter God. On that day, He 
will bring before them all their misdoings. . 

The last part of the verse 545 oid, ka% 4 é implies that no one 
should remain in the misconception that it is difficult for God to be 
aware of the words and deeds of all the people of the world. Such is 
the profundity of His knowledge that He is even aware of the secrets 
found the heart of each person. 
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The preposition |J! after the verb /£35 shows that the meaning of 





22. And let not the disbelief of those who disbelieve grieve you. To Us 
shall all of them return. So, We will inform them of whatever they would 
have done. God is also aware of the secrets of the hearts. 

23. We will provide them for awhile. Then We will shove them towards a 
grievous torment. 
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compulsion is incorporated in the expression. Examples of this style 
can be seen in earlier surahs as well. The implication is that no one 
should wrongly assume that the Hereafter is far fetched. The respite 
of this world is very limited. The verse states that it is of a few days. 
Here the Almighty will grant them His blessings for a few days and 
then force them to a painful torment. It needs to be kept in mind that 
in this world a person is bound by the laws of nature from which he 
cannot escape. The rich and the poor are equally helpless before them 
and every person has to obey these laws come what may. 


MET EP ESTESA Gad Sonor GE ye gtk os 

This verse states the reason that induces even the opponents to 
show gratitude to God. If they are asked about the creator of the 
heavens and the earth, they will answer that it is God. The Prophet 
(sws) is asked to tell them that if they acknowledge God to be the 
creator of everything, then He alone is worthy of gratitude. How can 
it be logical to accede God to be the creator and then regard others to 
be worthy of gratitude — others who neither have any role in creating 
this universe nor governing it? 

The words 6,145 $2251 gy imply that what they do is not based on 
any reasoning. The reality is that they are not even aware of the 
obvious consequences of the premises they readily believe in. The 
result of this ignorance is that they are denying the truth they 
acknowledge through other deeds and beliefs. 


1 b 1 
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This verse expresses the actual reality: whatever is in the heavens 
and the earth are God’s creations and subservient to Him alone. 
Everyone is dependent on Him. It is only He who does not need 
anyone and has all praiseworthy attributes. For this reason, only He 
is solely worthy of gratitude. No one other than Him has the status to 





24. If you ask them: “Who has created the heavens and the earth?” they 
will reply: “God did.” Say: “Only God is worthy of gratitude.” Yes most of 
them do not accept this. To God belongs what the heavens and the earth 
contain. 

25. Indeed, God alone is self-sufficient and has all worthy attributes. 








ZEN 


E enu 
dE uere 
Tye 
ws 


^ 
bY 


“me 


qa 


a? 
W 


Seek 
» 
or 


Q 


« 


Surah Luqman 28 











be regarded an associate to Him in this obligation. 


doom b 2232..*1& AE & * ay 
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What is stated in this verse, has already appeared in Sirah Kahf in 
the following words: 


Iha Ji s dst PEERS AS HAG AB se ad BERS 
OAA 
Tell them: “If all the sea becomes ink to record the signs of my 


Lord, the sea will become dry before the signs of my Lord are 
recorded even if we bring forth as much more ink.” (18:109) 


The word ¿4% refers to those signs of God which bear witness to 
His being and attributes and to His power and wisdom. Since every 
sign is a manifestation of God’s command of kun (35) and every sign 
portrays itself through its very existence, the word ¿4% is used for it. 


This term is in fact very meaningful for it. The implication is that 
God is not someone vague and unknown so that people get confused 
about Him and start worshiping whichever stone they come across. 
There are so many signs of God in this universe that if all the trees of 
the earth become pens and all the seas with a further addition of 
seven more become ink, even then all of them cannot be recorded in 
writing. All these signs show that the creator of this universe is 
powerful ( Sue) and wise (ez). Both these attributes of God have 
been explained at various instances in this exegesis. They are from 
among the basic attributes of God and in various verses of the Qur'an 
the beliefs of monotheism, prophethood and the hereafter are 
adduced from them. These three beliefs form the basic issues 
discussed by the Qur'an. In other words, every object of this universe 
bears witness to the power and wisdom of God and the Qur'an 
invites people to what these attributes entail. 





26. And if all the trees of the earth become pens, and the sea, with seven 
more of them, become ink, even then the signs of God cannot be writtem 
down. Indeed, God is Mighty and Wise. 
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In this verse, the word $\i parallel to %SGi is suppressed. If this 
suppression is taken into consideration, the whole sentence would be: 
Sle (AUS 2587 ES S. 2351 Ge. Examples of such suppression have 
been highlighted in this exegesis at various instances. 

While explaining the above cited verse of Strah Kahf, I have 
explained that what is stated is no exaggeration. It is a statement of 
fact. I had written there that if the sea turns into ink, then this ink will 
not even be sufficient to write the signs found in the sea let alone the 
signs of the whole universe. This earth below our feat is a very trivial 
part of God's unfathomable universe. However, in spite of all the 
advances of science, the status of all the signs and miracles man has 
been able to discover in it are not more than a drop in the sea. 


% ! + a 55 5, 
e ENTIRE _ RSS) ERI GLE 

Stated here is the consequence and summary of all the premises 
stated above. When every object of this universe bears witness that its 
creator is powerful and wise, then what doubt remains in the fact that 
God will one day raise the dead from their graves. Since He is 
powerful, this task is not difficult for Him at all, and since He is wise it 
is the requisite of His wisdom that He do this. If He does not do this, 
how can He be regarded as powerful, and if He does not do it in spite 
of being able to do it, then this is against His wisdom. This is because 
without the Hereafter, this world becomes a place of amusement. This 
fact has been explained at many instances in this exegesis. 

A governing noun is suppressed in $6455 (aS Ji The actual 
impression is įsi eb a 9 Or šál es bad Hi, In other words, 
people should not think that who has the ability to create afresh so 
many creatures and gather them. The verse states that it is equal for 
the Almighty to create one soul and to create whole mankind. One 
command and one sound of the trumpet will be sufficient for the 
recreation of mankind. He has power over all things. 

The words $a ome au! ól state that the real purpose is to remind the 
addressees of their accountability: no one should be in the 
misconception that who can have knowledge about such a large 





27. To create you and give life to you is like creating and giving life to 
one person. Indeed, God hears and sees all. 
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number of people so that their accountability is possible. The fact is 
that God hears and sees everything and nothing is beyond His 
knowledge and grasp. Hence, He will have no difficulty in taking 
account from people and in rewarding or punishing them. 


Jí Go sls isg AE Qt s a 


i AA yal S15 gad 

Earlier in verse 20, the Almighty directed the attention of the 
addressees of this verse to His signs by using the plural form ( ay Jf). 
Here precisely the same has been done in the singular form ( 55 5). It 
has been pointed out in this exegesis that the address by this singular 
form is also used for plural forms. Here each and every entity of a 
group of people is addressed and carries more emphasis than the 
plural form itself. 

The verse states that it is the power and wisdom of God that He 
causes the night to enter into the day and vice versa. The words also 
portray a picture of how vigilantly, diligently, persistently and 
punctually the met and day chase one another. 

The words gee Jel Jl & JA 5% Sis elas 3 refer to the fact that it 
is God’s power and wisdom that He has put the sun and the moon 
into the service of man. Both follow their ordained paths very 
punctually. They dare not deviate from these paths or even be late by 
a second in the time they have to follow. 

The purpose of directing attention to these signs is bring to fore the 
facts which have been mentioned earlier. The implication is that how 
do they imagine that the God Who has such profound signs of power 
will not be able to re-create them. Can anyone of His creations be 
regarded as His associate when it is He who has ordained the whole 
system of night and day and set the sun and moon on their ordained 
paths? Is there any possibility of this wrong estimation about 
someone who has shown such majestic signs of His providence - the 
wrong estimation that all this has been created without a purpose and 





28. Have you not seen that it is God Who makes the night pass into the 
day and the day pass into the night and He has made the sun and the moon 
subservient to Him? Each is moving till an appointed time. And that God is 
aware of whatever you do. 
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that it will not culminate in a J Judgement Day. 

The words 55 MOTUUM éf$ imply that if the addressees reflect on 
this system of providence and power, not the slightest doubt will 
remain that He Who is running this whole system can be unaware of 
them and their deeds. If He is not aware, how can He nurture and 
nourish them? And if He is aware, why will He not hold them 
responsible for observing their duties? 


EX BUR Qe 3 oes ág ta és is au cul 

The verse implies that the reason that this whole universe is based 
on such a meticulous and punctual system and the way it provides for 
the nourishment of its inhabitants is that only God is worthy of 
worship and He is the sole governor of its affairs. Had He have any 
partners who had a role in governing these affairs, then this whole 
system would have aborted as is mentioned elsewhere in the Qur'an 
by the words: (YY: Y) G45 abi 5 Si end O€ 3 (If there were other 
deities besides God in the heavens and the earth, there would have 
been disorder in both, (21:22)). For this reason, all these deities that 
these people worship are fabrications. 

The words Sah bal 3i babi ófs 3 refer to the fact that just as the system 
of this universe bears witness to the oneness of God, it also indicates 
that exalted and great is the person of God. It is a very small feat of 
His power that He brings forth the day from the night and lays the 
cover of night over the day; the sun and the moon are subservient to 
His command. The being who is so exalted and great is far beyond 
being associated partners with. 


30¢ Eis Hews Ousss « az EHE agaaa a ié 
This verse directs the attention of the addressees by citing the 

example of a ship. They should not end up loosing hope and being 

overcome with arrogance in such a short span of time. On the 





29. This is because God is the only true God and what they invoke 
besides Him are false. And indeed, God is the Most High, the Supreme. 

30. Have you not seen that it is through God’s grace that a ship travels in 
the sea so that He make you observe His signs? Indeed, there are signs in 
this for every person who is steadfast and grateful. 
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contrary, they should show patience in this trial and express gratitude 
on their blessings. This is the path of peace and only by treading it 
will they succeed. On the contrary, since God has been kind to them 
at this time, they are showing arrogance. In reality, this is a 
temporary phase that they are enjoying. If God seizes them now for 
some blemish, all their inebriation will end and they will feel 
ashamed and repent on their doings. However, this repentance will 
only be temporary. As soon as life becomes comfortable for them, 
they will return to their ill-ways. They should seek a lesson from the 
circumstances encountered by the passengers of a ship. If a person 
wants to remain steadfast in trials and grateful in comfort, he can 
learn a lot from them. 


Jaks ES I Sh eas ats £515 Fos Ghaids ab ies JEE 58 peat 181s 
ey iS (ES Sib bags 
This verse details out what is concisely stated in the previous verse: 
when a ship is sailing smoothly, its passengers do not even think that 
it is because God has provided it with propitious winds that has made 
their ship cut across the waves of the sea with such peace and calm. 
They regard this to be a result of their own ability and intelligence 
and become oblivious of God. Yet when suddenly stormy winds arise 
and huge waves engulf them, they remember God and invoke Him in 
every possible way and promise that in future they will remain 
obedient to Him. However, as soon as the ship reaches the coast very 
few of them adhere to their promise and adopt the middle path. Most 
of them turn out to be rebellious and ungrateful forgetting the signs 
of God and relapse into their previous wanderings. 
After ethene} the words to the effect ©3736 UE 3 are suppressed. 
This suppression is unfolded by the later words: JM dg 5 abs 
oes. The word {tk refers to those who tread the path of truth and 
justice. 





31. And when waves like canopies envelop them, they invoke God 
promising to obey Him alone. Thus, when He brings them to safety and 
takes them to the land, some of them remain guided and others go astray. 
And only they deny Our revelations who always break promises and are 
ungrateful. 
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In the expression: 3335 A 26 X o oz; Us the word ME is an 
exaggerated form of X£. It means someone who is unfaithful to the 
utmost and breaches promises in the most heinous way. These words 
are used in contrast to »3<4 2 of the previous verse. The word Ọs 
refers to people who remain steadfast on their covenant with God in 
all circumstances, and Js refers to people who remain indifferent to 
God when they receive His favours but in times of trial try to follow 
their covenant with God. Yet they adhere to this attitude as long as 
they encounter trials. As soon as they are over, they forget their 
promises with God. This is the most horrible form of rebellion 
against God. For such people, neither signs of God’s favours nor any 
warning is effective. 


z P 2 > 4 2 D $ 4 c 
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ysl CIs ANE LAS 5G eais 

This is the final warning: people should protect themselves from 
God’s wrath and punishment and should keep fearing the day on 
which neither a father will be of any benefit to his children nor a son 
will be of any avail to his father. Each person will bear his or her 
own burden. The relationship between a father and a son is the 
closest. When they shall not be able to mutually benefit one another 
what to speak of others. 

Here this style of the Qur’anic verse should be noted that the 
meaning of “lack of benefit” has been conveyed in an emphatic 
manner. The words used are: EzS sis 32316 36 $55 5. Those who have 
a flare for the Arabic language know that the repetition of the 
inchoative (mubtada’) and use of a noun in place of the verb has 
added a lot of stress in the sentence. In my opinion, the reason for 
this in the first place is that every father naturally expects from his 
son that in old age he will become his support and in the second 
place, a son with respect to his age and ability is more in a position to 





32. O People! Fear that God may seize you and fear the day when neither 
a father will be of any benefit to his children nor the children will be able to 
benefit their father. Indeed, the promise of God is certain to be fulfilled. So 
the life of the world should not deceive you nor should the deceiver deceive 
you about God. 
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help his frail father than vice versa. In the third place, because of 
young age a son has stronger sentiments of honour and civility. Yet 
in spite of all these aspects such will be the situation of indifference 
on that day that a son will not be able to be of any benefit to his 
father. 

Here, we may take into consideration the circumstances of the 
times in which this verse was revealed. I have indicated while 
explaining Surah *Ankabüt and verse 15 of this sürah that in those 
times fathers would forcibly stop their sons from accepting Islam and 
for this the elderly argument they gave to their sons was that they 
should follow their ways for on the Day of Judgement they will be 
responsible to God for the good and bad deeds their sons did. This 
verse is refuting this notion. 

The words ġġ REALES RESTO nes} ài imply that God's promise is 
certain to be fulfilled. The Hereafter will come; hence the life of this 
world should not deceive them in this matter. Since this world is not 
based on the principle of reward and punishment and since good and 
evil both have been given respite in it and the adherents to evil seem 
to be more successful in this world, the foolish think that the threat of 
the Hereafter is a mere bluff. The verse states that this aspect should 
not cause any misconception. This world is a place of trials and tests. 

The words 355 abl AGE 53: $5 imply that this deceptive state of affairs 
should not lure people into any misconception about God that He has 
made this world without a purpose and is not concerned with the 
good and evil found in it. If someone has reached this conclusion, 
then it is totally wrong. One day will finally come when the complete 
justice of God Almighty will manifest itself. On that day, people who 
are in these misconceptions will end up in severe regrets. In Sirah 
Infitar, the words used to convey this very meaning are: Le oU utu 
(^Y) RS er 1 3 (O man! What is it that has deceived you ‘about 
your Beneficent Lord, (82:6)) 

The word ,3¢é is used not only for this deceptive world but also for 
Satan who deceives people. Here both these meanings are present, 
However, this much should be kept in mind that the words de $25 SG 
i 8,455) allude to the deception one is led into viz a viz this world 
and the worlds 5:55 4 sl, Ts sx $5 refer to the deception which the 
foolish are led into viz a viz God. As far as the philosophy of religion 
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is concerned, these are the two deceptions which are the foundation 
of all deviations from the truth. 
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This verse is actually an immediate answer to a doubt or a 
question: whenever the opponents would be warned of the Day of 
Judgement, they would say: “when will it come? If it is to come, why 
has it not come as yet?” As a rejoinder to this question, it is said that 
only God knows its time of arrival. The lack of knowledge of the 
time of something cannot negate the existence that thing. There are 
so many aspects of life whose time and nature is not known but no 
sane person denies them. No one can deny the rain; yet its exact time 
and quantity and the place it comes to is not known to anyone. In 
these times, man has made many technological advancements and 
governments spend millions of rupees on the meteorological 
department yet the predictions of this department is mere conjecture 
and speculation. Similarly, no one can deny the pregnancy of a 
pregnant woman; yet what she will give birth to and when she will 
do so is only known to God. Likewise, no one knows that he will 
earn tomorrow, what obligations he will fulfill and in what 
circumstances and involvements he will lead his life. Such is the 
situation of the greatest of planners that they plan with great 
precaution and vigilantly abide by it; yet just as it is about to 
materialize a calamity strikes and ruins the whole program. What to 
speak of individuals, even governments plan with great care and 
confidence regarding the crops they will be producing the following 
year; yet change in weather conditions and rain disrupts their whole 
planning. Why go that far, the issue of life and death is very 
important for a person; yet who knows in which land he will die and 
where he will be buried. Many a time a person merrily leaves his 
house with only his corpse to return. At one place he is born, at 





33. Only God has knowledge of the Hereafter and it is He Who sends 
down rain, and only He knows what is in the wombs and no one knows 
what he will earn tomorrow nor does anyone know in which land he will 
die. Indeed, God is all-knowing and all-aware. 
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another he lives and at still another place he dies. So when a person 
is not aware of such close-by realities — yet these are events no one 
can deny — how can the Day of Judgement become dubious if its time 
of arrival is not known? 

The words í pe ie abl à state that God is the real knower and 
cognizant being. Only He knows when the Day of Judgement will 
come; yet it is sure to come. Each and every particle of this universe 
bears witness to its arrival. 


On these lines ends the exegesis of this sirah. 223) 5 wə ab» (all 
praise is for God; it is only His favour [we reap]) 


8 am Sunday 
28" July 1974 
Rahmanabad 














